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In chapter V of A. Bernabé’s Orphicorum Fragmenta, in section de Orphei
sectatoribus, we take interest in, under OF 586, one of several inscriptions
that illustrate the flourishing of associations of mystic type and some Or-
phic heritage! during the imperial period, especially in Asia Minor, Mace-
donia, Thrace and Moesia. As it has been observed? as opposed to the Or-
pheotelestai of previous periods, which acted independently, this kind of
associations are characterized more for their dependence from the State,
their sedentary condition, meaning their bond with a sacred place, and es-
pecially for the wider range of posts, functions and internal hierarchies.

The case we are going to discuss® is a list of members of an associa-
tion (omeipa), created by the chief of the association, the omelpapyng, at
his own expense, iepwovvng xapuv, with the purpose of “dar lostro al pro-
pio ufficio sacro” (Guarducci 1978: 189). Next to the names of some of the
members are the posts that they hold in the association. Some of them
have previously appeared in other texts, or are relatively easy to analyze, as
the omelpdpyng, the dpxipdotng, the dpypovkorog the vapOnkogdpog, the
KLOTaQOpog, the Avyvodmntpia, etc.* On the contrary, the interpretation of
some is more open to discussion and problematic. This is particularly the
case with the presence of three xovpr|g (1l 21-23), one oeiotnuapyxng (1. 23)
and one kpaviapyng (1. 26).

1 A quite complete catalogue of these inscriptions can be found in the second volume
of Jaccottet’s documented monograph (2003). The most famous for the wealth of
information it contains is Torre Nova’s, in Latium, from mid-II century AD: IUrb.
Rom. 160, cf. Guarducci (1978: 183-189), Jaccottet (2003: 302-311, n. 188).

2 A good summary of these texts can be found in Jiménez (2008: 1469-1481). Also
see Nilsson (1957: 45-66).

3 IGBulg. 3(1).1517 comes from Cillae, in Thrace, close to Philippopolis, and can
be dated with precision between 241 and 244 AD. Guarducci (1978: 189), Moretti
(1986: 247-249), Morand (2001: 265-266), Slavova (2002) and Jaccottet (2003: II,
95-97, n. 47) have studied this inscription among others.

4 See Slavova (2002: 141-143, 148), Turcan (2003: 491t.).

5  Both ovotnudpxng and kpavidpyng are not present in LSJ’s dictionary and LSJ Re-
vised Supplement.
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Before we analyze the latter, we will study the first two because their inter-
pretation is related. Regarding the first, Moretti (1986: 248) simply describes
them as “danzatori”. For Merkelbach (1988: 84) and Slavova (2002: 142) they
are related with the Orphic myth of the child Dionysus and the Titans. Their
function would be to reproduce the dances, which in the myth was performed
by the Curetes who watched over Dionysus, cf. Bernabé (2008a: 319; 2008b:
600). Slavova insists also on their condition as “armed mystai” (cf. infra).® Re-
garding the second, authors seem to agree on considering it, following Mi-
hailov’s suggestion, a latter spelling of cuotnudpxne. For Slavova, it means the
“chief of a ovoTnua”, that is, of a lower subdivision of the omneipa. The word
obotnpa may refer to a body, a group or a contingent of persons with politi-
cal, ethnic or military interests, to a professional corporation, and finally to a
religious” group, club or association. Moretti simply considers him the chief of
the Curetes “danzatori”, what in my opinion is quite plausible if we take into
accountits place in the inscription, lined up next to the names of the three Cu-
retes. Slavova, on the contrary, thinks that the chief of the “armed Curetes” is
no other than the kpaviapyng, a term which has puzzled some of the research-
ers previously quoted® and which she links with kpdveia ‘cornel, cherry’, a
word which we also find substantivated in two Hellenistic epigrams with the
meaning of ‘spear of cornel-wood’? The kpavidpyxng would be for Slavova the

chief of the Curetes, armed with a spear made of cornel-wood, something like

the “lancer chief”, the “chief of the spears”.!?

6 Surprisingly, Slavova does not mention the fact that the upper side of the stele is
decorated with a triangular seal “in qua scutum et lancea ficta sunt”, cf. Morand
(2001: 265). The shield and the spear are traditional attributes of the Curetes, cf.
Bernabé (2008a: 315). There is another example of kovpr¢ in singular form, in a
non-Dionysiac context, in an inscription from Odessos from the imperial period:
Aptepidwpog Anolodwpov k. gdnootdpxng (IGBulg. 12.167). However, in IG-
Bulg.12.23 (Dionysopolis III AD) kovpng is clearly a proper name. Jaccottet (2003:
vol. I1, 100) is mistaken when she considers that in our inscription kovpng is also a
proper name in the three cases, arguing that in another case the third one would
also hold the post of oelotnudpxne. This is not the case because, as Mihailov al-
ready observed, this name is written in three separate lines, in parallel with the
names of the three Curetes. It is a fourth person.

7 Cf. LS] Rev. Suppl. s.v. 2. For this last use, besides Slavova’s quote which links the
term to the cult of Dionysus (D.S. 4.3.3 1ag 8¢ yvvaikag katd cvothpata votalewy
@ Oe@® kal Bakyevery), see other references in Turcan (2003: 87), especially a frag-
mentary inscription from Argos (IG IV 659) in which ovo[tnpa (L. 22) could be the
name of an association of pvotat of the Mother of the Gods.

8 Cf. Guarducci (1978: 189): “not easy to explain”; Moretti (1986: 248): “new and mys-
terious”, Jaccottet (2003: 100); Jiménez (2008: 1480): “in charge of the skull, of the
cherry tree?”.

9 upawdg Evvakiov molepadoke, Bodpt kpdvela AP 6.122 (Nicias), &otabt tadde,
kpavela Bpotoktove AP 6.123 (Anyt.). Cf. also kpavia- 10§ov Hsch.

10 A. Bernabé takes note of these interpretations in the critical apparatus of his edi-
tion OF 586.
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At this point itisrelevant to recall an inscription from Thessalonika, also
from the middle of century III AD, already published in 1999, and which
has tended to be overlooked. It is a new catalogue of members of a Dionysiac
oneipa, in many cases accompanied by the name of the post or function
they performed in the association (&pxtydAiapog, [vapOnlkogodpog, vePpra-
@Opog, makeopvotn, etc.) just as in Cillae. For its characteristics, it could
well have been included in A. Bernabé’s Orphicorum Fragmenta.!!

Among the many novelties it presents, it is interesting to notice the fact
that two of the posts which we could consider ‘directors’ are repeated sever-
al times. One of them is the apyipvotng, which is mentioned four times (11.
2, 14, 15, 16), probably five (cf. . 3 p]Jvotnc). The other one is the dpxikpav(e)
apxng, which is mentioned three times (ll. 3, 7 y 17), but probably five as
well.12 This fact, together with other indications from other inscriptions that
Nigdelis quotes, proves that in this type of associations there might be in-
ternal subdivisions, especially when their size was large. It is clear that some
posts performed their activities in the frame of the oneipa (the iepevg, the
vapOnko@odpog, etc.) and others in the frame of lower units, if there were
any. In Cillae there were none and we only find one &pyipdotng and one
kpaviapyng, while in Thessalonica we probably find five dpypvotat and
five dpyucpav(e)apyat, one of which apparently occupied both positions at
the same time (cf. L. 3 pJootng apxikpav(e)apyxng). Each of the latter prob-
ably performed their function in one of the five groups commanded by the
apxtpvotat. But, what was their responsibility? Chaniotis, in both publica-
tions quoted in note 11, succinctly refers to one obscure gloss by Hesychius:
Kpavaoikopov- poipd Tig tod iepeiov.!® Nigdelis (2006: 117) tentatively ac-
cepts this connection: the dpxikpavdpyng would be in charge of distribut-
ing the sacrificed victims among the members of the association.

Apart from this, it is convenient to make a couple of brief consider-
ations. First, we must take into account that the association not only had, as
is usual, one iepetg (1. 10), but also one apxipayapeds ddvtov (1. 5), assisted
by a payapetg (1. 18 and two paydpiooat (1l. 13 and 15). This presumes the

11 Archaeologists Lioutas and Mandaki (1977 [1999]: 371-374) were in charge of the
first edition; they presented a provisional text, with some reading errors. It was re-
viewed in BE 2000.471 and also by Chaniotis (1999, n. 144), before it was included
in SEG 49: 814 (2002), where Chaniotis contributed with some improvements to the
text. Finally, a revised edition with an extensive commentary by Nigdelis (2006:
101-128) was published. This final version has now been reproduced in SEG 56: 754
(2010).

12 Itappearsas apxtkpavedpyxngin thell. 3 and 17 and as dpyikpavdpynginl. 7. In the
two other passages the word is broken: L. 8 kpJavedpynge, L. 13 k]pavapyng.

13 Latte edits the gloss previously adding a crux, and writes in a note “latet compos.
in -optov”, that is, the placenta and the intestines, the guts in general. Latte surely
had in mind fragments with cooking topics like Eub. 109.4: purjtpav, xopta, moov,
AaPpakog kpaviov.
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presence of a payapov, a term which we know from other inscriptions and
which probably designated an artificial underground space where the sac-
rifices of the association were made. According to Nigdelis (2006: 115-117),
the apypayapedg advtov would be in charge of choosing the suitable vic-
tims and of preparing the food together with his assistants for the members
of the association. The presence of five people, with a title as high-blown as
apyxkpavapyne,' in charge of a function as secondary as distributing food,
sounds unlikely.

On the other hand, both Slavova’s aforementioned hypothesis and Cha-
niotis’ presume a quite unusual compound in -&pyng, because it is formed
from the name of a thing. Effectively, this kind of compounds in -apxng
usually stem of the name of a group or from of the name of a place or space
which refers directly or indirectly to a group of people, especially in the re-
ligious (omelpdpxng, Pevvapxne, etc.), military (dekatapyng, iNapyng, etc.),
political-administrative sphere (¢éumoptdpxng, vopudpxns, etc.), or from the
field of professions and trades (¢pyaotnpiapyxng, pvAwvapyng, etc.). Also
from the name of an activity in which a group is involved (oivonooidpxng,
TavVyvpLapyng, etc.). Occasionally they may come out of an abstract name
(elpnvdpxne, evONviapxne, etc.). The compounds in -&pyxng formed from the
name of a thing are rare and in all cases assume a degree of responsibil-
ity in the activity of a group related with the object in question. Thus, the
ioTwvapxng is the ‘master weaver’ or the kepapdpyng the ‘master potter’.
Therefore, the root that stands at the base of the kpaviapyng should refer to a
group of persons or to a space or an activity associated with a human group
and not a concrete object.

Another possible interpretation can be made out of A. Bernabé’s inge-
nious conjecture about an old Orphic poetic fragment reconstructed out of
different sources in prose, OF 121: (¢k 8¢) o(100évT0G Kpaviov ToAvxavd£og
10D / ¢E¢Bope pwTtioTog (PA&vng). Bernabé speculates on the existence of
a diminutive kpaviov, of kpdvog ‘helmet’, a derivative with the meaning of
‘shell’ (of the egg from which Phanes came out).”” We could find a possible
link with this root assuming kpé&vog or kpaviov bear the meaning of ‘vault’
or ‘(subterranean) vaulted camera’. This type of space is documented, in
Torre Nova, where we find two dvtpo@vlakeg, in three inscriptions of Cal-

14 In my opinion, this double compound was redundant, equivalent to Cillae’s
simple kpavidpxng. Other compounds which present the same phenomenon are
apypetarlapyng (Pan 51.6), a person, which in another inscriptions is simply
called petadapyxng (Koptos 41), and probably the dpyiyepovoidpyng quoted in
JIWEur.2.521 (Roma III/IV AD), cf. Horsley (1982: 18).

15 “kpaviov mea sententia deminutivum (cf. kpdvog ‘galea’) ‘ovi putaminis’ meta-
phorice significans)”. Also see Bernabé’s own translation (2003: 112): “y, una vez
rota la descomunal céscara del huevo, salt6 el primerisimo (Fanes)”. Cf. also Ber-
nabé (2008a: 312).
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latis. One of them (ICallatis 61.3,1 AD) commemorates the consecration of
one dvtpov to Dionysos and to the members of the thiasus. Another (ICal-
latis 44.42, 1 AD) calls this space pvxoc. A third one (ICallatis 35.39-40,
IIT BC), which refers to the same association and apparently to the same
space as the previous, mentions the construction of d&\éav &ig 0 BVpwpa
koihav kai yalidag among the maintenance works of Dionysus temple.
The last researchers who have studied this inscription agree on seeing these
yahideg as vaulted subterranean chambers where Bacchic ceremonies were
performed.' In our case, the kpavidpyxng or dpxikpav(e)apxns would be the
chief of each xpavog, the vaulted rooms where the pbotat groups met, each
commanded by their corresponding apxipvotng.
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